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THE

VIEW

FROM

HERE

the WASHINGTON POST carried an interview with John Ehrlichman,
wherein he commented upon some of the changes wrought since Watergate. He said in
part... "the CIA in general has come through this entire period in remarkably good
health. They put a couple of the old boys overboard in well-provisioned lifeboats.
But the CIA goes on as it did before. The Senate Oversight Committee is a sham. It
won't make a particle of difference. The White House is in no better position now
to know what's happening within the CIA than it ever has been. So it will be business as usual."
That is a scarey assessment.

I believe it is accurate.

Our failure to come to grips with the CIA is just one small aspect of the
coverup that is still going on. Neither government agencies nor the general public
have really come to grips with the slide toward Fascism that is present in our country.
Probably the main evidence of this can be seen in the utter failure of Congress
to come to grips with the so-called intelligence agencies. And the sad truth is that
hardly anyone cares. Their failure has hardly been noticed by the general public.
The system broke down in a flurry of faceBut the failure is a significant one.
saving pretenses aimed at showing that it was working well. And it is; it is working well, as it has always worked, for the benefit of powerful vested interests and
with diminishing responsiveness to the people at large.

The failure of Congress is not surprising. Most of them would not be where
they are today were it not for the succor of those same vested interests. But the
complacency of the general public in the face of the failure of Congress, is a disappointment indeed.
Two events in the Washington area signal the degree of unconcern for the
seriousness of the recent revelations. The first was the acceptance of Harry
Shlaudemnn as Assistant Secretary of State for Inter-American Affairs. There wasn't
a murmur from the general public, even though this man's record was clearly pointed
out by a few principled Congresspeople. An old hand in Latin America, he was the
number two man at the American Embassy in Chile from 1969 to 1973 while the United
States was systematicly undermining a democraticly-elected government. Worse still,
when asked under oath by the House Foreign Affairs Committee on June the 12th, 1974,
concerning our involvement in Chile, he boldly stated, "Despite pressures to the contrary, the U.S. governeent adhered to a policy of non-intervention in Chile's internal affairs during the Allende period." Yet Shlaudeman now admits he knew of the
program against Allende which has since that time come to light.

Shlaudeman is not being punished for lying to Congress (it seems that the perjury laws are "inoperative" even in this post-Watergate period), he is named to a
top State Department post by the present President, and there has been no significant
opposition to him.
More than the individual saga of Shlaudeman is at stake here. What we see is
that the system does indeed work. But it works as it did right up to, and including,
the Nixon Administration. The lessons of Watergate have simply not been learned.
And the same WASHINGTON POST newspaper which carried the interview with Ehrlichman
can only coo in its editorial that, "Mr. Shlaudeman is a respected Foreign Service
officer.... We do not think it can rightly be held against a career civil servant
that he followed the policy of the Administration he served." Tell that to the boys
at Nuremberg.
The second event is closer to home still, inasmuch as it involves Church organizations. Three Catholic high schools in the D.C. area had major CIA igures as
their final commencement speaker. Two of them had William Colby. Aside from the
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other CIA improprieties which are now public knowledge, and which Mr. Colby may not

have participated in directly, we are still left with the fact that he directed the
infamou3 Operation Phoenix, which murdered 20,000 civilian leaders in Southeast Asia,
according to the most conservative estimates. Many place the number at 40,000 or
r
? -V '
more.
-v?
'

(

-

?

Catholic high schools wouldn't dream of inviting someone like Representative
Wayne Hayes to be their commencement speaker, because of his association with sex
scandals. And yet U.S. domination and manipulation of other peoples, even when it
involves certain illegality, torture and death, does not seem to disbar an individual
from being the final spokesperson for the value system of the school.

Not only is the CIA going on with "business as usual."
the rest of us are too.

It seems that most of

THE
LIMITED

WASHINGTON

FRONT

SUCCESS WITH THE B-l CAMPAIGN

It isn't often we have sotsething to celebrate concerning disarmament or military
spending. But the opponents of B-l, mostly Church groups and humanitarian organizations, have had a significant victory against the powerful lobbying forces in favor of
the B-l Bomber. On May the 20th, the Senate adopted the amendment of Senator Culver
by a vote of 44 to 37, approving the request for about $1 billion in initial production money for the B-l Bomber, but with the restriction that none of the funds may be
committed prior to February Ist, 1977. Furthermore, they may be spent after that time
only if the then President certifies that he has reviewed the test and evaluation data
on the B-l Bomber and that he regards procurement to be in the national interest. In
other words, we will wait to see what a new Administration wants to do about this program before going ahead with it.
But the success is only partial, inasmuch as the House has voted for the same
without any restrictions. It will be the responsibility of a Senate
House Conference Committee to work out a compromise. The results of the compromise
will undoubtedly depend heavily upon public reaction to the Senate vote, so it is im~
portant to keep up pressures on members of Congress in both Houses to vote against
authorizing funds for the B-l Bomber.
procurement funds

Many critiques of the B-l program have already been written.
Further data will
be contained in this issue of SISYPHUS in the form of an article by Mr. McGeorge
Bundy. What is becoming clearer and clearer is the fact that this program is mainly
being pushed by powerful business interests who stand to make money from the program
and by a few military leaders who want any weapon they cm get, regardless of the advice of even other military personnel. Senator Proxmire, (D-Wisc.), vice-chairman of
the Joint Committee on Defense Production, calls the B-l "a public works project for
the aerospace industry rather than a needed weapon for the defense of the US."

FULL-EMPLOYMENT
Many people wonder if the celebrated Humphrey-Hawkins bill on full employment is
simply another exercise in political game-playing. If it is passed by this Congress,
it is almost certain to face a Presidential veto. And it will probably go the way
that recent restrictions on military aid to dictators or a whole variety of other
bills have gone. A 2/3 f s majority will not be mustered to override the veto.
But in defense of his bill before religious leaders last week, Rep. Hawkins CDCalif.) pointed out the importance of passing the bill in this Congress, even if the
President does veto it. At least it would go through quickly early next year with an
anticipated new Administration.
The bill has recently been cleared for floor action
legislative
survived
Its
major
and
first
test. A House attempt to amend the budget
to
for
deny
resolution
starter funds
full employment was defeated 206-177.
But RepresentaMajor objection to the bill Is it's inflationary possibility.
tive Hawkins and others point out that unemployment is also inflationary and that
there are provisions in the bill to counter its inflationary aspect. Point one considers the loss of revenue through welfare programs and the inability of the government
to tax the unemployed. But the bill does not seem as expensive as its opponents are
suggesting.

Ironically enough, many of these same opponents of the Humphrey/Hawkins bill insist upon spending huge sums of money for military hardware, on the grounds that this
is good for employment! Floor action in the House will probably come some time in
the middle of the sunnier, with the Senate taking it up late in the summer. The latest problem, according to Rep. Hawkins, is a lack of response from the constituents,
If anyone has contact within labor groups, please
particularly from organized labor.
urge them to make their voices heard on this issue before the end of the summer.
Most of the rest of us are too.

Priestly Vocations

for Hispanic Communities in the United States
by:

Father Rutilio J. del Riego

The following article s reprinted from Review for Religious, Vol. 34 3 has many
insights that are equally valuable in any transcultural situation. It is particularly important for anyone considering 'forking with minorities."
Vocations to the priesthood among the Spanish speaking people of the United
States cannot be promoted merely through posters, publicity campaigns, recruitment
drives, direct mail, vocational retreats, etc. Not that we,.have done all these things
in any serious way; but even when and if we did them, to make such means effective it
would be necessary to work on another level. We must work on the attitudes of those
priests who, at this time, are ministering to the Hispanic people of the United
States.
These priests are Hispanic and non-Hispanic. Among the Hispanic priests, some
were born in the United States; their attitudes are very important for the emergence
and development of other native-born priests, but they are not the object of this reflection. Rather the article will treat of the other two categories: non-indigenous
Hispanic priests and non-Hispanic priests presently working among the Hispanic people
of this country.

Among the non-Hispanic priests, two groups may again be distinguished: those
who are native-born, and those who have come to the United States from non-Hispanic
countries, usually from Europe. Again, in this article I shall deal specifically
with those non-Hispanic priests who were born in the United States.
As for the Hispanic priests who have been born outside of our borders, I distinguish the Spaniards from the Latin Americans; and among the Latin Americans, I shall
treat of the Cuban and the Mexican priests separately.

After long reflection on the topic of vocations from the Spanish speaking population of the United States, I have become keenly aware of the attitudes and the
roles played by non-Hispanic priests, as well as by Hispanic priests from Spain and
Latin America, who are working here, noting how these have affected, are affecting,
and will affect the emergence aftd development of native Hispanic vocations in this
I am aware that this is a sensitive issue, that it can provoke strong recountry,
actions of disagreement on the part of some who, so generously, are dedicating their
lives to the Hispanic people of the United States. I wish to make it clear from the
outset that I am not proposing that non-Hispanic priests abandon their ministry to
the Spanish speaking; neither am I suggesting that the Hispanic priests born outside
of the United States leave those Hispanic communities where they are now working;
much less do I favor the idea that American-bom Hispanic priests adopt a hostile attitude towards the other priests mentioned. I certainly am not advocating a "cooling
off" of.apostolic zeal on the part of anyone who is serving our Hispanic people. And
it is with this understanding in mind that I propose the following reflections.

2.

The Non-Hispanic Priest

of

the United States

There are many non-Hispanic priests from the United States who have voluntarily

decided to minister specifically to the Hispanic people of this country. Most of
these priests have learned Spanish and are attempting to identify with Hispanics; or
at least they are trying to minister to their basic needs, both religious and social.
Besides these priest-volunteers, there are others also who have been "caught up" or
"putin" positions or institutions which are actually called upon to serve a population the majority, or a growing minority, of which is Hispanic. This situation is
understandable when we consider that over 25% of all United States Catholics today
are of Hispanic origin, but they have very few priests of their own.

Fr. del Riego works in the Office on Hispanic Vocations, a part of the Mexican American Cultural Center: 3000 West French PI., PO Box 28185; San Antonio, TX 78228.
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An advantage which the native-born non-Hispanic priest who identifies with the
Hispanic people enjoys is that usually he "knows the system" (both civil and ecclesiastical), and can be very effective in achieving necessary improvements in the community where he is working. Often he has a sense of discipline and order which, together with his often relatively good administrative skills, can be very helpful in
the execution of plans of common interest. But there are two attitudes which, in my
opinion, need to be pointed out because, to the extent that they are present in a
priest who is serving a Hispanic community, they become serious obstacles to the emergence and development of Vocations to the priesthood from that community. These
attitudes are: a not-infrequent sense of superiority, and a lack of confidence in
the capacity of Hispanic people for leadership.
The attitude of the non-Hispanic priest with regard to indigenous leadership is

conditioned by several cultural, environmental and personal factors. Because of its
relevance, I would like to analyze in some detail one such factor, namely, the vision
that the American non-Hispanic priest has of what his country is and/or should be.
There are many who still accept the theory of the "melting pot," and they believe
that it is only a question of time before Hispanos become fully "Americanized."
Priests who see the United States in this way usually try to serve the Hispanic people
in such a manner that they (the Spanish speaking) can "develop," "make progress," and
become "like the other Americans"; they sincerely want the Spanish speaking to participate, as soon as possible, in the benefits that the American society offers its members: good education, decent employment, economic stability, etc. For these priests,
the values of the Hispanic may be good, but they should yield to the values of"this
country."

In this vision of the United States, leadership in the Hispanic communities may
be seen as convenient, indeed necessary. It is, however, not important where the
The important thing is that it be "good for the people."
leadership comes from.
When the leadership is Hispanic, the advantage is obvious since it can provide an example for the Spanish speaking; such leaders can understand their people better, and
assist these members of society to emerge from their state of isolation or prostration. the native leader is good if he can provide something better for his people.
The emphasis is not on native leadership, but on service.?for the development of the
people, understand "development" and "people" in a rather limited sense. In fact, in
this conception, a leadership from the people, one which would try to develop the potentialities of the Hispanic community "as Hispanic" (with its language, values, idiosyncrasy), would be viewed as a hindrance to "progress" or. as a threat to the ideal
of "national unity."
Consequently, the non-Hispanic priest, according to this view, would see himself
in the role of leader of a Hispanic community as being as good or better than the native Hispanic priest, because sometimes he can be more effective in providing programs of "development" or "services." Some who have this vision speak of themselves
as "bridges," thereby unconsciously projecting the image that they believe that the
Spanish speaking have to cross from their own side to"this side."

It seems to me that the above theory, although discredited recently in the media,
is still the one accepted by a majority of non-Hispanic priests, especially by those
who have not chosen to work with the Spanish speaking but who have had the work imposed on them by assignment or by circumstance. In spite of protestation to the
contrary, this seems to be the vision accepted and actively supported by mose nonHispanic bishops.
There are other priests who have gone beyond the "melting pot" to accept the
theory of America. Probably many priests who work with the Spanish speaking
voluntarily would subscribe to this conception. Now, it is my contention that the
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mosaic theory can be, and is, actually understood in at least two different ways. Again, I point out this difference of understanding because, to me, it has special significance to the matter of native vocations with which this .article is concerned.
Some subscribe to the theory that the United States is or should become like a
"mosaic of ethnic groups.." The United States- ia a nation formed by several ethnic
groups which, with their differences, form a rich, colorful mosaic; each ethnic group
contributes its special and unique cultural and human tint; such ethnic groups include
the Germans, the Irish, the Italians, the Blacks, the Spanich speaking, etc. The mosaic theory understood in this way is different from the melting pot theory in that it
recognizes, however imperfectly it may do so, some individuality and permanent value
in the ingredients that make up the "melting pot." In our concrete case, those who
see the United States as a mosaic of ethnic groups would like to see the Spanish
speaking continue to speak Spanish?but mostly in their homes; they recognize some
value in having Hispanic families maintain their family traditions; they enjoy their
Spanish songs when they get together, as in their "ethnic festivals." What they do
not view without suspicion, though, would be a truly bilingual and bicultural program
in public schools, and even less so in parochial schools. The idea that the liturgy
and the CCD classes or programs should be in Spanish even for those Spanish speaking
who can speak English would be even harder for them to accept.

In this perception of what the United States is or should be, the leadership
should indeed be an "ethnic" leadership. And by "ethnic" here is usually meant a
The "ethnic" leader should be knowledgeable
leadership drawn from the ethnic group.
and appreciative of the history and traditions of his people and should be willing to
support the ethnic group in its efforts to recapture or develop the particular values
with which they enrich the nation. But the ethnic leader, as understood by most who
have this conception, does not question official values, except when they contradict
very radically and openly some family or religious tradition, as in the case of abortion for some Catholic ethnic groups. The ethnic leader should see himself or herself
as a guide through "the system," so as to make it work for the benefit of the ethnic
group.
Some priests working with the Spanish speaking have grasped their own ethnicity,
and they see the United States in a manner similar to the one described above.
They
see the case of the Blacks and the Hispanics as special, but they still consider
them as "ethnic groups"; basically, they think, it is the same as with the case of the
Irish, the Italians, etc. In this vision of the United States, the non-Hispanic
priest realizes that he cannot be a "natural" leader in this Hispanic community, but
he sees himself as some kind of "natural ally" because he (or his parents) "have gone
through the same things." The priest who sees things this way tends to exaggerate
the differences between the different Spanish speaking groups.

It is my contention that the kind of leadership favored by those who see the United States as a mosaic of ethnic groups in the manner explained here is not the kind
of leadership that responds to the needs and to the aspirations of the majority of
Hispanics, but rather responds only to that minority segment that has somehow managed
to "make it" educationally or economically. This kind of leadership does not, in my
opinion, relate to the vast majority of Mexican Americans, nor to the majority of
Puerto Ricans and Dominicans.
Finally, there is another way of understanding the expression, "The United States
is more a mosaic than a melting pot." And this is:
the United States is not only a
"mosaic of ethnic groups" which have to be respected for what they have contributed
and can contribute to the nation, but it is a "mosaic of peoples" which have not only
a past and a present as peoples but a destiny as- well-: to grow and develop as distinct peoples in close and fraternal cooperation with the other peoples rooted in the
United States. These peoples are basically the following: the Euro-Americans,
,

.
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a people composed of several ethnic groups (such as the Irish, the Italians, the Germans, etc.), who have established or accepted and foster the predominant, official

values and institutions; the Afro-Americans;, the Hispanic Americans?a varied people
with several ethnic groupings (such as the Mexican Americans, the Puerto Ricans, the
Cubans, etc.); the Native Americans, the family of peoples (they prefer to say "nations") of North American descent; and the Orientals, less known as a cohesive people,
but formed by several groups of Asian origin.
In a vision like the one I have just sketched, the emergence and the strength of
indigenous?in our case Hisipanic?-leadership is not only convenient; it is necessary.
Ideally the leadership of an "ethnic group" within a people should come from the
ethnic group itself; in our case, if we are considering, leadership in a Cuban community, it should usually come from the Cuban community. But if the leadership considered
here is to be for the Hispanic people as a whole, then the leadership can come from
any and all the Hispanic "ethnic groups." This is possible because, as a people, they
share some basic values, expectations, common traditions, common language, etc.
According to this conception, to have a predominant number of leaders from another "people," as is the case in present-day Hispanic Catholic communities in the
United States, the circumstances must be extraordinary, and the situation should not
continue indefinitely.
My point is that at the present time Euro-American priests are in positions of
leadership in many, if not in most programs and institutions that are trying to meet
the needs of the Hispanic Catholics in the United States. Probably one of the most
dramatic examples is the case of the diocesan directors of the Apostolate to the Spanish speaking in the northeast (Episcopal Regions I, 11, 111 and IV); out of 28 with
the title, Director of the Spanish Apostolate (or its equivalent), 19 are nonHispanics; 6 are Hispanics born outside of the United States; and only two are native
Hispanics.
Non-Hispanic priests who have this other vision of the country as a mosaic see
themselves not in the role of leaders 3 but as cooperators with the native Hispanic
priests or leaders of the community. They see their mission not in terms of substituting for local leadership, but as encouraging, promoting leadership-~in our case,
If he has to continue for a time in a position of leaderpriests, from the people.
ship, he sees that his goal is to "work himself out of a job" as soon as this is possible. He is content to remain in an advisory capacity when the Hispanic community
.
needs his talents.
,

2.

The Hispanic Priests

from Spain

It is a fact that there are many priests from Spain involved in the ministry to
the Hispanic people of the U.S. Vie find them working from New York to Los Angeles,
from Miami to Chicago. In some areas they have been the first to call the attention
of the official American Church to the presence of the Hispanics in her midst.
One perception of the priest from Spain, in some cases an initial perception, but
in others, a persistent one, is to see the Hispanic people with whom he is working
here as an extension of the people of his native Spain. A common language, the same
religion, many similar cultural and religious traditions tend to make him think this
way. He is reaffirmed in this perception by thfefact that, if he had to choose among
the other peoples and cultures present in the United States, he sees; that he belongs
with the Spanish speaking people.

However, if the priest from Spain is alert, he will soon realize that the above
perception Is a myopic one. It is true that some historical institutions which affected the lives of th 6 ancestors of the Hispanic Americans were common with Spain,
but even there the experiences of those institutions were different: the inhabitants

?

]Priestly Vocations for Hispanic Communities...

5

of Latin America and Mexico, and those of Spain did not experience the faith, or the
Church, in the same way; and this is true even when the Latin American nations were
still colonies of Spain. Moreover, if one considers the most recent history, after
independence from Spain, one has to admit that the experiences have been almost completely different; in the more specific case of the Hispanic communities in the United
States, direct*contacts with Spain have been minimal for over one hundred years.

So, the priest from Spain has to become aware in the first place that he is, to
a certain degree, an "outsider" to the Hispanic community; he has to see that he is x
Hispanic in a unique way, and that his way of beting Hispanic is not and should not
The
become normative for other Hispanosj it is he who has to become more Hispano.
realization of this on the part of the priests froip' a spain working here is very important, because it could help them to take an attitude of listening to, and respect for
the Hispanic people as they are.

Another subtle temptation for the priest from Spain, is to believe that a past
of common institutions, the same language, ,and some shared values and expectations,
plus a sincere effort on his part to identify with the Hispanic people, give him the
right to exercise a function of leadership in any Hispanic community. Although it is
necessary to recognize that many priests from Spain have come to identify themselves
quite well with the hopes and aspirations of Hispanics in the United States, nevertheless their role should usually be one of animating and supporting the native leadership
.

Priests from Spain, because of the above, and because of the history that weighs
against them, should, in my opinion, be willing togo graciously into second positions, thus facilitating the emergence or the development of local native leadership.

3.

Priests from Latin America

have

here.

This is the' group of priests born in-any of the Latin American Countries who
coke' to the United States and who are now
ing in Hispanic coitimunities

sinister
\

.

In general it is very important that the Latin American priest adopt an attitude
of respect and attentive listening from the start, of his ministry here in the United
States. Before passing judgment on both the Church arid society, he should try to
know them "from within." In reference to the Hispanic community which he i§
serving,
he shoyld realize that any attitude of superiority because of linguistic reasons, or
because of a more humanistic education, is npt justified in his case any more than in
the case of the non-Hispanic priest, or in the case of the Spaniard; such an attitude,
wherever found; blocks the birth, and stifles the growth of native Hispanic vocations.
Latin American priests have shown great capacity for "tuning in"on our Hispanic
people, especially when they have really tried to identify with the people here. They
have much to offer both to the Hispanic people in general and to the other priests
working with the Spanish speaking, because their experiences are closer to the American Hispanic people's experiences. Further, there are several communities of Hispanics in the U.S. formed by people who have come and are coming from Latin American
countries. These Hispanic communities are the natural communities for the Latin American priest to exercise his leadership. However, in these and above all in other
Hispanic communities, the ideal would be for him to work in a team with leaders, and,
when possible, including priests from the local community.
There is one thing the Latin American priest.should fully recognize, namely that
the solution to the scarcity of priests from the Hispanic people of the United States
does not lie in bringing more priests from other countries.

for Hispanic Communities...
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Because of their special relationship to two Hispanic groups in the United
States, I shall deal briefly in separate sections with the priest from Cuba, and the
priest from Mexico now working in this country.

a.

The Priest from Cuba

The priest who came from Cuba after Castro has particular characteristics, because he is working from an experience that is unique among the Hispanics; it is the
experience of exile from a country with a socialist system of marxist inspiration.
Because he has shared with his people the traumatic experience of exile, the
Cuban priest is in a favorable situation to evangelize the Cuban people in the United
States, especially the adult generations. Because of this* the natural community
where he should exercise his leadership seems to be the Cuban community, or communities with a largely Cuban population.
There the ministry of social justice, as understood in the Catholic Church of today, could be a great service to the people. Nevertheless, even within the Cuban community, it should be a priority for him to encourage
and support the emergence of new leadership, vocations from among the young, from
those Cubans who are growing up outside of their native country.
As for his ministry in other Hispanic non-Cuban communities of the United States,
the exiled Cuban priest should be aware of the danger of perceiving the reality of
the other Hispanics in terms of his or his people's experience; otherwise he could
run the risk of introducing problems or tensions that are unnecessary and may be
harmful to the people of those communities. The Cuban priest, as a Latin American,
whenever he is working in a non-Cuban Hispanic community, should try to work in teams
that include native leaders.

b.

The Priest

from Mexico

The priest from Mexico, who works in the United States, in a manner similar to
what I said about the Spaniard, tends to see Mexican Americans as simply Mexicans. In
fact it is true that many of the inhabitants of the southwestern states are Mexicans,
born and raised in Mexico. But it is also true that a good many adults, and a majority of the young, are not from Mexico, but from the United States; they have been born
into a situation that is different from the one of Mexico; the Mexican American people
as such are the fruit of a different history at least 100 years old, and in some cases
the history has developed practically independently from Mexico for as long as three
hundred years, as is the case of New Mexico.

Accordingly, the first thing the Mexican priest has to realize is that he is
facing a new situation, that he is at the service of a new people. With these people,
because of their closeness to Mexico, both physical and cultural, and because of the
continuous immigration from Mexico, the Mexican priest can integrate himself, but not
without effort and pain; identified with these people, he will be able to exercise
leadership, especially in communities recently arrived from Mexico. But he should be
conscious that new leadership should come from the new people. His leadership in
Mexican American communities should be exercised, whenever possible, in cooperation
with native Mexican American priests, religious or lay persons, knowing that, as the
time passes, it will be good for the people that his influence diminishes and that of
the native leaders grow.
CONCLUSION
When the Suez
who expressed fear
These proved to be
than it appears to

Canal was taken over by the Egyptians in 1956, there were those
that the Egyptians might not be able to administer it profitably.
wrong. The people, every people, has more resources within itself
have; and when the opportunity of taking responsibility presents
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itself s usually the people grow in what is necessary to meet the challenge. In my
opinion this happens not only to nations when they are given independence, but to
peoples when they are given opportunity and the necessary autonomy within a nation.
It is my belief that this applies also to the Hispanic people in the Catholic Church
of the United States in regard to native vocations.

It seems important to recognize the fact that the leadership of the Church in
Hispanic communities of the U.S. continues not to be drawn from the people, especially
as far as priests and bishops are concerned. This has come to happen, not because of
a willful plan, not merely because of a lack of will on the part of the official
Church to identify with the Hispanic people, but for many other reasons, some of them
historical. Nevertheless, we cannot maintain that it is in the best interest of the
Hispanic people and of the Church in the United States that the leadership of priests
and bishops continue to be, even in the best of cases, for the people, and not from
the people,
I would like this article to serve as an invitation to trust the Hispanic people,
to trust the Holy Spirit in action among the Spanish speaking people of the United
States. A new attitude on the part of the non-Hispanic priests and of the Hispanics
who are not American born, but who are working with the Hispanics, will make them see
themselves not as leaders of a people they are not a part of, or with whom they do
identify. Rather they will see themselves as collaborators of a native leadership
which is already there or which will emerge and grox? if only they allow it to.

This attitude cannot be one of passive witness, but of active encouragement and
If one accepts the preceding views, then many questions will follow. Among
them we can ask: How much longer can the Church afford to have the diocesan communities of New York, Brooklyn, Chicago, Phoenix, Dallas, etc. without Hispanic bishops
and remain credible? Should the directors of the Spanish Apostolate continue to be
non-Hispanics? is it good that more non-Hispanic priests learn Spanish so that they
can take positions of leadership in Hispanic communities throughout the nation, without making them aware of what their attitude and role should be? Should the leadership of the Hispanic parishes (parishes where a majority of the parishioners are
Hispanic), continue to be in the hands of non-Hispanics simply because they are
priests? Should the Catholic schools continue educating Hispanic children as if they
were not Hispanic? Will the diocesan and religious seminaries continue the education
of Hispanic candidates to the priesthood in a set of values which are sometimes alien
?sometimes even contradictory? to the values of the Hispanic people, and not necessarily more in conformity with the Gospel?
support.

Although I do not claim to have the only possible answers to the questions I
have raised, I do believe that they are valid and relevant in the face of the present
situation. The practical manner in which they are answered will determine to a considerable degree both the number and the kind of priests, religious and lay leaders
which will spring forth in the Hispanic Catholic communities in the United States.

POLITICAL RESPONSIBILITY:
REFLECTIONS ON AN ELECTION YEAR

A statement

of the

Administrative Board of the
United States Catholic Conference
This year marks the two hundredth anniversary of the founding of our republic
with its remarkable system of representative democracy. It is also a year that will
test the workings of this democracy. A national election is a time for decisions regarding the future of our nation and the selection of our representatives and political leaders. As pastors and teachers 3 we address this statement on political responsibility to all Americans in hopes that the upcoming elections will provide an opportunity for thoughtful and lively debate on the issues and challenges that face our
country as well as decisions on the candidates who seek to lead us.
I,

Public Responsibility And The Electoral Process

We call this year a test of our democratic institutions because increasing numbers of our fellow citizens regard our political institutions and electoral processes
with indifference and even distrust. Two years ago only 36% of those eligible voted
in the national Congressional elections; in contrast, 46% voted in 1962. In 1972 only
half of the eligible citizens exercised their right to vote, down from a peak of 63%
in 1960. This trend
and the alienation, disenchantment and indifference it repremust be reversed if our government is to truly reflect the "consent of the
sents
-

-

governed."
Abuses of power and a lack of governmental accountalibity have contributed to declining public confidence, despite significant efforts to uncover and redress these
problems. Equally important, government has sometimes failed to deal effectively with
critical issues which affect the daily lives of its citizens. As a result, many persons caught in the web of poverty and injustice have little confidence in the responsiveness of our political institutions. This discouragement and feelings of powerlessness are not limited to the poor who feel these most intensely, but affect many
social groups, most alarmingly the young and the elderly. This leads to a loss of human resources, talent and idealism which could be harnessed in the work of social and
national progress.
However, we believe that the abandonment of political participation is neither an
effective nor a responsible approach to the solution of these problems. We need a
committed, informed, and involved citizenry to revitalize our political life, to require accountability from our political leaders and governmental institutions and to
achieve the common good. We echo the words of Pope Paul VI who declared: "The
Christian has the duty to.take part in the organization and life of political
society." Accordingly, we would urge all citizens to register to vote, to become informed on the relevant issues, to become involved in the party or campaign of their
choice, to vote freely according to their conscience, in a word, to participate fully
in this critical arena of politics where national decisions are made.
Certain methods used in political campaigns sometimes have intensified this disaffection. We call on those seeking public office to concentrate on demonstrating
their personal integrity, their specific views on issues and their experience in public service. We urge a positive presentation of their programs and leadership abilities. In this wsy they can contribute to a campaign based on vital issues, personal competence and real choices which will help to restore confidence in our

electoral process.

11.

The Church And The Political Order

It is appropriate in this context to offer our own reflections on the role of the
Church in the political order. Christians believe that Jesus 1 commandment to love
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one's neighbor should extend beyond individual relationships to infuse and transform
all hma relations from the family to the entire human community. Jesus came to
"bring good news to the poor, to proclaim liberty to captives, new sight to the blind
and to set the downtrodden free." (Luke 4:18). He called us to feed the hungry,
clothe the naked, care for the sick and afflicted and to comfort the victims of injustice. (Matt. 25). His example and words require individual acts of charity and concern from each of us. Yet they also require understanding and action upon the broader
dimensions of poverty, hunger and injustice which necessarily involve the institutions
and structures of economy, society and politics.
The Church, the People of God, is itself an expression of this love, and is required by the Gospel and its long tradition to promote and defend human rights and human dignity. The 1971 Synod of Bishops declared that action on behalf of justice is a
"constitutive dimension" of the Church's ministry and that, "the Church has the right,
indeed the duty, to proclaim justice on the social, national and international level,
and to denounce instances of injustice, when the fundamental rights of man and his
very salvation demand it." This view of the Church's ministry and mission requires it
to relate positively to the political order, since social injustice and the denial of
human rights can often be remedied only through governmental action. In today's world
concern for social justice and human development necessarily require persons and organizations to participate in the political process in accordance with their own responsibilities and roles.

The Church's responsibility in the area of human rights includes two complementary pastoral actions: the affirmation and promotion of human rights and the denunciation and condemnation of violations of these rights. In addition, it is the Church's
role to call attention to the moral and religious dimensions of secular issues, to
keep alive the values of the Gospel as a norm for social and political life, and to
point out the demands of the Christian faith for a just transformation of society.
Such a ministry on the part of every Christian and the Church inevitably involves political consequences and touches upon public affairs.
Christian social teaching demands that citizens and public officials alike give
serious consideration in all matters to the common good, to the welfare of society as
a whole, which must be protected and promoted if individual rights are to be encouraged and upheld.

faithful to the Gospel and to our tradition, the
rights
concern
for
human
and social justice should be comprehensive and conChurch's
sistent. It must be formulated with competence and an awareness of the complexity of
issues. It should also be developed in dialogue with other concerned persons and respectful of the rights of all.
In order to be credible and

The Church's role in the political order includes the following:
*
education regarding the teachings of the Church and the responsibilities
of the faithful;
*
analysis of issues for their social and moral dimensions;
*
measuring public policy against Gospel values;
*
participating with other concerned parties in debate over public policy;
*
speaking out with courage, skill and concern on public issues involving
human rights, social justice and the life of the Church in society.
Unfortunately, our efforts in this area are sometimes misunderstood. The Church's
participation in public affairs is not a threat to the political process or to genuine pluralism, but an affirmation of their importance. The Church recognizes the
legitimate autonomy of government and the right of all, including the Church itself,
to be heard in the formulation of public policy. As Vatican II declared:
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By preaching the truth of the Gospel and shedding light on all areas
of human activity through her teaching and the example of the faithful,
she (the Church) shows respect for the political freedom and responsibility of citizens and fosters these values. She also has the right
to pass moral judgments, even on matters touching the political order,
whenever basic personal rights or the salvation of souls make such
judgments necessary.
A proper understanding of the role of the Church will not confuse its mission
with that of government, but rather see its ministry as advocating the critical values
of human rights and social justice.
'/
It is the role of Christian communities to analyze the situation in their own
country, to reflect upon the meaning of the Gospel, and to draw norms of judgment and
plans of action from the teaching of the Church and their own experience. In carrying
out this pastoral activity in the social arena we are confronted with complexity. As
"It does not belong to the Church, insofar as
the 1971 Synod of Bishops pointed out:
she is a religious and hierarchical community to offer concrete solutions in the social, economic and political spheres for justice in the world." (Emphasis added.) At
the same time, it is essential to recall the words of Pope John XXIII:
_,

it must not be forgotten that the Church has the right and duty not
only to safeguard the principles of ethics and religion, but also to intervene authoritatively with her children in the temporal sphere when there is
a question of judging the application of these principles of concrete cases.
...

The application of Gospel values to real situations is an eseential work of the
Christian community. .Christians believe the Gospel is the measure of human realities.
However, specific political proposals do not in themselves constitute the Gospel.
Christians and Christian organizations must certainly participate in public debate
over alternative policies and legislative proposals, yet it is critical that the nature of their participation not lie misunderstood.
We specifically do not seek the formation of a religious voting bloc; nor do we
wish to instruct persons on how they should vote by endorsing candidates. We urge
citizens to avoid choosing candidates simply on the personal basis of self-interest.
Rather, we hope that voters will examine the positions of candidates on the full range
of issues as well as the person's integrity, pholosophy and performance. We seek to
promote a greater understanding of the important link between faith and politics and
to express our belief that our nation Is enriched when its citizens and social groups
approach public affairs from positions grounded in moral conviction and religious
lief. Our view is expressed very well by Pope Paul VI when he said:
While recognizing the autonomy of the reality of politics, Christians who
are invited to take up political activity should try to make their choices
consistent with the Gospel and, in the framework of a legitimate plurality,
to give both personal and collective witness to the seriousness of their
faith by effective and disinterested service of men.
The Church's responsibility in this area falls on all its members.
As citizens
we are all called to become informed, active and responsible participants in the political process. The hierarchy has a responsibility as teachers and pastors to educate
the faithful, support efforts to gain greater peace and justice and provide guidance
and even leadership on occasion where human rights are in jeopardy. The lai
has major responsibility for the renewal of the temporal order. Drawing on their own experience and exercising their distinctive roles within the Christian community, bishops,
clergy, religious and laity should join together in common witness and effective action to bring about Pope John's vision of a well ordered society based on truth,

justice, charity and freedom.
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As religious leaders and pastors, our intention is to reflect our concern that
the forum for the achievement of the common good
receive its rightful importance and attention. For, as Pope Paul VI said, "politics are a demanding manner
of living the Christian commitment to the service of others."
but not the only one

politics

-

-

-

-

111.

Issues

Without reference to political candidates, parties or platforms, we wish to offer
a listing of some issues which we believe are central to the national debate this
year. These brief summaries are not intended to indicate in any depth the details of
our positions in these matters. We wish to refer the reader to fuller discussions of
our point of view in the documents listed in the summary which appears below. :We wish
to point out that these issues are not the concerns of Catholics alone; in every case
we have joined with others to advocate these concerns. They represent a broad range
of topics on which the Bishops of the United States have already expressed themselves
and are recalled here in alphabetical order to emphasize their relevance in a period
of national debate and decision.
The right to life is a basic human right which should have the
Abortion is the deliberate destruction of an unborn human being
and therefore violates this right. We reject the 1973 Supreme Court decisions on abortion which refuse appropriate legal protection to the unborn dhild. We suppo t the
passage of a constitutional amendment to restore the basic constitutional protection
of the right to life for the unborn child. (Documentation on the Bight to Life and
1974; Pastoral Plan on Pro-Life Activities 9 1975),

Abortion

-

protection of law.

The Economy
Our national economic life must reflect broad values of social
justice and human rights.
Current levels of unemployment are unacceptable and their
tremendous human costs are intolerable. We support an effective national comaitment
to genuine full employment. Our strong support of this human right to meaningful employment is based not only on the income it provides, but also on the sense of worth
and creativity a useful job provides for the individual. We also call for a decent
income policy for those who cannot work and adequate assistance to those in need. Efforts to eliminate or curtail needed services and help in these difficult economic
times must be strongly opposed. (The Economy: Human Dimensions 1975),
-

Education All persons of whatever race, condituio, or age, by virtue of
their dignity as human beings, have an inalienable right to education.
-

We advocate:

1. Sufficient public and private funding to make an adequate education available
for all citizens and residents of the United States of America and to provide assistance for education in our nation's program of foreign aid.
2. Governmental and voluntary action to reduce inequalities of educational opportunity by improving the opportunities available to economically disadvantaged
persons.

3.

Orderly compliance with legal requirements for racially integrated schools.

4. Voluntary efforts to increase racial and ethnic integration in public and
nonpublic schools.
\u25a0t ?

.

5. Equitable tax support for the education of pupils in public and nonpublic
schools to implement parental freedom in the education of their children, (To Teach
/Is Jesus Didj Nov. 1972).
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D
The "right to eat" is directly linked with the right to life.
Food Policy
This right to eat is denied to countless numbers of people in the world. We support
a national policy in which:
-

*

*

U.S. world food aid seriously combats hunger and malnutrition on a global
separates food aid from other considerations, gives priority to the
poorest nations,''and joins in a global grain reserve.

basis,
*

U.S. domestic food programs meet the needs of hungry and malnourished people
here in America, provide strong support for food stamps to assist the needy,
the unemployed, the elderly and the working poor, and strive to improve and
to extend child nutrition programs.

*

U.S. agricultural policy promotes full production and an adequate and just
(Food Policy and The Church: Specific Proposals, 1975).
return for farmers.

Decent housing is a basic human right.
A greater commitment of
required
is
to
our
national
housing
goal of a decent home for
will and resources
meet
every American family. Housing policy must better meet the needs of low and middle
income families, the elderly, rural areas and minorities.
It should also promote reinvestment in central cities and equal housing opportunity. Preservation of existing
housing stock and a renewed concern for neighborhoods are required. (The Right To A
Decent tiome y 1975).

E.

Housing

-

F. Human Rights And U.S. Foreign Policy
Human dignity requires the defense and
promotion of human rights.
Many regimes, including communist countries and some U.S.
allies, violate or deny their citizens human and civil rights, as well as religi us
liberty. Internationally, the pervasive presence of American power creates a responIn the face of regimes
sibility to use that power in the service of human rights.
which use torture or detain political prisoners without legal recourse, we support a
policy which gives greater weight to the protection of human rights in the conduct of
(Resolution On The 25th Anniversary of the U.N. Universal Declaration
U.S. affairs.
1973).
Rights
of Human
-

_,

G. Mass Media -We are concerned that the communications media be truly responsive to the public interest. We strongly oppose government control over television
programming policy, but we deplore unilateral decision-making by networks. We urge
that broadcasters, government, private business, and representatives of the viewing
public seek effective ways to ensure accountability in the formulation and implementation of broadcast policy. We recommend exploring ways to reduce the commercial orientation of the broadcasting industry to better serve the public. (Statement On The
Family Viewing Policy s 1975).
The arms race continues to threaten humanity with uH. Military Expenditures
niversal destruction.
It is especially destructive because it violates the rights of
the world's poor who are thereby deprived of essential needs and it creates the illusion of protecting human life and fostering peace. We support a policy of arms limitation as a necessary step to general disarmament which is a prerequisite to international peace and justice. (U.S. Bishops on the Arms Race 3 1971 Synod).
-

This is not an exclusive listing of issues of concern to us. We are also concerned about issues involving the civil and political rights of racial and ethnic
We support measures to provide
groups, women, the elderly and working families.
health care for all of our citizens and the reform of our criminal justice system.
We are concerned about protection of the land and the environment as well as the monumental question of peace in the world.
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IV.

Conclusion

In su-mary, we believe the Church has a proper role and responsibility in public
affairs flowing from its Gospel mandate and its concern for the human person and his
or her rights. We hope these reflections will contribute to a renewed sense of political vitality in our land, both in terms of citizen participation in the electoral
process and the integrity and accountability of those who hold and seek public office.
We pray that Christians will follow the call of Jesus to provide the "leaven" for
(Matt, 13:34; Luke 13:20), and heed the appeal of the Second Vatican

society.
Council:

discussion, preserving mutual
charity and caring above all for the common good
to be witnesses
in
things
to Christ in all
the midst of human society.

To enlighten one another through honest

.

.

.

THE SIN OF UNCONSCIOUSNESS

by Richard Lundstrom

Richard Lundstrom is a Catholic writer whose wife and children are Lakota.
several years he has taught at Jesuit schools in the Mid-West. This article was
ginally published in Akwesasne Notes Winter y 1975. It is reprinted here in the
that it will help us reflect on our present alliances with powers which continue
oppress. Are we still in some ways s "unconscious"?
3

For

orihope
to

The Pontifical Commission of Justice and Peace (of the Roman Catholic Church) has
recently issued a paper entitled, "The Church and Human Rights". It admits that the
Catholic Church has not always properly promoted and defended human rights.
While affirming the basic truth of its traditional dogmas and the rectitude of
its current moral stance, the paper admits that in the matter of justice, the Church
has erred or sinned.
The Vatican has prudently excluded the paper from any of its traditional papal
categories
it is neither solemn definition, nor encyclical, nor bull nor allocution
for with what degree of its infallible authority shall the Church admit that it has

erred?
Rather, the admission has come in humility, without pomp, without the thunderous
dialectic and theological dust raised by such issues as those concerning the Trinity,
the hypostatic union, transubstantiation, and the geometric configurations of the
souls of the just.
Nonetheless, the paper is timely, and if it guides us aright, it might lead us to
the transformation that John XXIII, Paul VI, and the World Synod of Bishops have urged
but toward which the Catholic Church in the United States has advanced uncertainly,
obliquely, if indeed it has advanced at all.
It could hardly be otherwise
a Church convinced of its own righteousness is in
to
anywhere
no position
move
except in constricted concentric circles around the viof
sion
its own innocence, a vision that has endured despite the fact that the United
States has been and is so manifestly unchristian that one scarcely knows where to begin to expand the proposition, and despite the terrible oppressions of the non-white
masses of mankind.

Catholics have always consoled ourselves that such sinful conditions exist despite the Church. Now, however, following the example of the Pontifical Commission, we
may examine our collective conscience, repent, and, thus freed, turn our faces toward
justice and peace and the deep structural transformations needed to attain them.
The greatest obstacle to such salvific awareness of sin is the typical conviction that the Church has not sinned because she cannot sin. The purpose of this article is to suggest that the Church can sin because it has done so, most mortally
indeed.
Let the examination begin with Christopher Columbus for in a very real sense, his
"Discovery" begins the American experience for European man. Furthermore, each October 12 we uncritically celebrate the man and a nice selection of his deeds supplied,
likely as not, by such seekers as truth-before-profit as Exxon, Gulf, and ITT. We
shall not celebrate hissins nor those of his Church
but we can, perhaps, become
aware of them.
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Christopher Columbus, Slave Trader
Christopher Columbus, Admiral of
land he called San Salvador, and went
He found its inhabitants to be merry,
spiritual religion, unacquainted with
flee before a single Spaniard who was
wrote in his own hand.

the Ocean Seas, after a long voyage, hit an isashore under a banner emblazoned with the Cross.
loving, generous, hospitable, possessors of a
murder or theft, so gentle that a hundred would
but josting with them. All these things he

Yet with no seeming inconsistence, he attacked these "Indians" and their villages
enslaving as many as his ships could handle on their return voyage.
On his second voyage, a colonizing experience, he set up headquarters on the ishe
land
called Hispanola, new Haiti and Santo Domingo. He subjected the inhabitants
the
island
in a serious of attacks featuring horse, cannon, musket, lance, sword,
of
and man-killing dog against defenseless men, women, and children.
The Indians were
by
soon demoralized both
by the attacks themselves and
their inability to comprehend the unrestrained rapicity of their tormentors.

In order to extract the wealth of the West Indies as quickly as possible, Columbus next instituted the enoomienda system
a grant of land to one of his own men together with the forced, unpaid, perpetual labor of the Indians living on it. From the
Indians not thus enslaved, Columbus exacted a terrible tribute which the most strenuous labor of the strongest Indians could not satisfy. And one's life stood forfeit
for non-payment of tribute.
The native people could not tolerate the consequent agony. They resisted.
Some
fled to the mountains where they starved to death or were hunted down by the mankilling dogs. Others practiced mass infanticide and mass abstinence from sexual relations In order that children should not live in such horror. Many were subjected to
unspeakable torment
they were dismembered by horses, they were maimed in every conceivable way, they were roasted upon griddles, they were disembowled, impaled, drowned
And when an Indian turned upon
hanged, the heads of babes were dashed against rocks.
a Christian and killed him, there went forth an edict
for every Spaniard killed,
one hundred Indians shall die.
Thus Hispanola was soon depopulated under Columbus and his immediate successors,
including his son, Diego. So slave traders fanned out to the other islands of the
Caribbean in search of more slaves and the Indians of these islands underwent the

same annihilation.
On Hispanola along, more than 250,000 Indians perished. In all the West Indies
the Bahamas, Cuba, Jamaica, Puerto Rico, the Lesser Antilles
more than a million were exterminated. The actions initiated by Columbus meant absolute genocide.
As nations, the Indians of the Indies
the Taino, the Arawak, the Carib
have
been extinct for four hundred and fifty years.

Columbus emerges from the blood and fire of the charnel house he himself created
as a profiteer, a slave owner, a slave trader, and an active practicioner of genocide.
He raised the curtain on the most terrible crime in human history
the onslaught of
the white Christians against the Indians of the Americas.
And Columbus was above all else a Catholic.
He was faithful to his devotions
and fervent in them. His chief motive in his voyages, he said, was the spread of the
Catholic Faith through the conversion of the natives. He was so conscious of this
mission that he developed a cryptographic autograph that emphasized the etymology of
Christopher ?he was a Christ bearer. He adopted the brown habit of the Franciscans
as a sign of his commitment to poverty and humility. He could gather fifteen hundred
Indian slaves for shipment to Spain, and when the assigned ships could hold only five
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hundred, he could turn the surplus thousand over to his men for an unalleviated orgy,
of sex and violence, to escape which some Indians ran themselves to death, literally.
Yet Columbus could retire after his nightly prayers, invincible righteous and
lost no sleep over these murders. His chief worry was about inadequate profits.

Columbus was no hypocrite.
Would that he had been.
His attitudes, like those of the Europeans, who followed him to the New World,
were formed in a Catholic culture, and were transmitted to him in the very air he
breathed. He inhaled them from home, school, pulpit, books; from parents, monks,
priests, nuns, and friends. To understand such attitudes, one might recall the marriage of the Catholic Church to the power of the Roman Empire fashioned by Constantine. And one might remember especially the long centuries of warfare between the
Catholic Europeans, who were white, and the followers of Islam, who were not.

Whatever the factors, by the time of Columbus, the Catholic attitude toward pagans was full-blown and case-hardened. The maritime laws of Oleron express it thus:
Any Christian may attack any Turk or any other enemy of the Catholic Faith, treating
him as if he were a dog, without fear of penalty.
In 1430, Pope Martin V sanctioned Portuguese incursions into Africa by granting
them the exclusive right to commerce, the slave trade, and evangelization there. In
1452, Pope Nicholas V reaffirmed these rights. In 1488, Pope Innocent VIII accepted
with joy a gift from his fellow Christian monarchs
one hundred Moorish slaves.
In 1489, this same Pope promulgated a bull giving Portugal permission to enslave
Saracens and other pagans and to seize their land. In 1493, Alexander VI in the Bulls
Inter Cetera I and II divided the non-Catholic world between Spain and Portugal, Spain
to get the "New World" and Portugal to get Africa and the East, even though he knew
these lands were inhabited.
For he did "give, grant, and assign forever to you and
your heirs and successors, kings of Castile and Leo,
all singular the aforesaid countogether wilh all their dominions, cities, camps, places and
tries and islands
villages, and all rights, jurisdictions and appurtenances of the same."
...

"The barbarous nations," the Pope states as his cherished wish, "were to be overthrown and brought to the faith itself." The basic attitude of the Europeans as described by and prescribed by the Popes is quite clear: A Catholic recognizes no rights
in non-Catholics. And those who were not Catholic were, with few exceptions, not
white either.
These pagan, colored peoples could be attacked, dispossessed, enslaved,
converted,
killed.
forcibly
Indeed, Christian nations were under an oft-repeated papal commission to do so.
The Catholic attitude, the attitude shared by Columbus, had these notes: it was
of absolute power over men of other religions and races;
it was racist in its condemnation of non-whites; it was violent in the conquest, conversion and cultural suppression of these peoples; it was greedy in its coveting of
the goods of those it oppressed. All these qualities existed in extreme degrees.
arrogant in its profession

One final note
or sin.

the Christian®

and their Church were unconscious of any error

Obviously, Columbus was no moral aberration. He was very much a man of his
times. It was an article of his Catholic Faith that these non-white pagans had no
hence he respected none. The treatment he meted out to
rights before a Catholic
the Indians was sanctioned by Pope and King. In conquering, enslaving, looting and
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exterminating them, he was about the work of God, he assumed.
anywhere, he assumed further, it lay with the Indians.

If there was any fault

Columbus is a monstrosity. Supported by his Church, he committed crimes in a
spirit of idealistic righteousness. In the name of God, he worked genocide against
the people of God.
Throughout the Christian attack on the Indians, the clergy operated with the same
attitude as Columbus and their other lay counterparts. They effected little true religious conversion and much psychological destruction.
(It might be relevant here to
universally,
would have nothing to do with any
mention that the Indian tribes, almost
physically
overpowered
Christian religion until they had been
hence the priests and
later the ministers quickly learned to attach themselves to big battalions of the
Europeans.)

The Missions of Conquest
Priests saw to it that the temples and altars of the Indians were razed, that
their sacred things were smashed, that their historical records were destroyed. They
branded as diabolical the Indians 1 religious beliefs and practices and gods. They
further humiliated the Indians by enslaving them and forcing them to build thousands
of churches and monasteries
often on the sites of their own holy places.
The Church and its religious orders grew wealthy from the loot and the slaves.
The clergy exacted their daily bread from the sweat of Indian brows. They were in a
slightly sublimated manner, one hopes, arrogant, racist, greedy and violent. And
they too were totally unconscious of it.
Even the best of priests, men like Toribio de Motolinia and Bartolomeo de las
Casas, supported the conquest and did their best to further its aims. (Las Casas
would later change his mind, but he is a lonesome figure.) They sometimes protested
the excesses of greed and slaughter, but even here their chief consideration was profit or empire, as when Motolinia warns the Europeans that their depredations in New
Spain would soon leave them with no one to serve them.
And the ministers of the Church were always present as the conquest spread, sometimes even commanding the military forces themselves. Catholic priests managed the
building of a long line of mission-forts from South Carolina to Florida, thence along
the Gulf Coast to Texas, from Texas through New Mexico and Arizona to California and
the Pacific Coast, (and along the St. Lawrence River in the North.)

Indians lured into these missions were enslaved. They were not free to leave.
They were subjected to a harsh and unrelenting regimen enforced by the priests through
severe physical punishment, including death. They were impressed for military service
against fellow Indians. Their labor was exploited to support garrisons strategically
located to hold off the English, French, Russians, Americans, and unconquered native
nations. Their religious, their social relationships, their cultures were suppressed.
These missions were, furthermore, death traps, in which, as at Santa Barbara,
tribes had a half-life of thirteen years. Missionaries could demand and get scalps as
proof of "their" Indians* successes in Christian wars against other Indians. They
could administer severe beatings to Indians they thought disobedient, unobservant,
laggard. They could order the death sentence for what they considered more serious
offenses (refusal to submit was the most common "crime") and could even order the
heads of executed Indians to be displayed around mission territory impaled on pikes
(American semi-heroes like Eusebio Kino and Junipero
as a warning to other Indians.
Serra must face many such charges.)

THE SIN OF UNCONSCIOUSNESS

-

5

Naturally, the Indians resisted. In the Carolinas, in Florida, in Texas, New
Mexico and Arizona, in California and all points to the south, they killed priests,
more than three hundred being Franciscans and Jesuits. They killed one hundred and
eleven priests in what is now the United States.
The motive for the resistance of native peoples to the priests was explained by
Pope, the leader of the 1680 Pueblo revolt in New Mexico, in which the native people
put twenty-one priests to death. In addition, they broke up and burned the churches,
the images of Christ, the Virgin Mary, and other saints, the bells, the crosses and
everything pertaining to Christianity. Men and women paired in marriage by the
priests separated, and took partners they desired. They plunged into the rivers,
washing themselves and their clothing in order to remove every vestige of the sacrament.

These things they did, said Pope, because they wished to be free of the labor
they performed for the religious and the Spaniards and because they wished to live in

their own way.
The general native attitude toward the Church may have been best summarized by
the Inca Atahualpa who, when informed by Fray Vicente de Valverde that he must submit
to the Europeans because the Pope had given his land and its people to them, replied,
"Your Pope must be nuts." Such candor resulted in his early execution
for heresy.

The Unknowingly Immoral
It would be a mistake and a distraction to suggest that these priests were knowingly immoral. With very few exceptions, they were men of integrity and sanctity.
Their labors and self-sacrifice were often heroic. Their devotion to Christ was ut~
terly beyond dispute. It is precisely here that a large part of the problem lies: men
of great personal probity act as the executors of a corrupt and oppressive institutional structure. It is a tribute to the strength of ideology that it can bring even
the best of men to such a tragic state. And the religious ideology is the strongest
of all.

What Columbus and the Spaniards did, other European Christians likewise did. The
Portuguese, the French, the English, the Dutch, the Swedes, the Russians, the United
States
all possessed the same attitudes deriving from the same ideological base.
All were arrogant, racist, greedy and violent and few were aware of any sin. Only
practical exigencies such as the maximization of profits necessitated regional adjustments in the treatment of the native nations.
* ?

.

Indian populations in the north were not as dense as those in the West Indies,
New Spain, and Peru. Still the white Christians did the best they could with the Indians available to them. The Puritan Fathers and Mothers, for example, exterminated
the Pequots with ruthless efficiency, thereby setting up a model the United States
has repeatedly emulated and with which it is still enamored.
Destructive activities directed against native culture by the Spanish priests
have been more than matched by the efforts of the United States churches, including
the Catholic Church, to complement military subjugation with the annihilation of Indian societies and the individual Indian personality.
These assults, which have by no means ceased, reached their greatest intensity
in the United States, in the Twentieth Century, against the native people of the
northern plains. It may be, to quote former BIA Commissioner John Collier, "that the
world has never witnessed a religious persecution so implacable and so variously

implemented."
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Samuel Elliot Morison, even though his writings suggest that he may be an approximate academic analogue to activists like the Paxton Boys and General Custer, quotes
Bartolomeo de las Casas in calling Columbus' activities on Hispanola irrational, abominable, and intolerable. He might have said the same thing about activities of the
Catholic Church. He chose instead to praise the Church. Among historians, as among
ordinary mortals, the Church is justified, or excused at least, because her motive was
the conversion of the Indians to the Catholic Faith.
However, this motive has caused as much destruction among the native peoples as
the adventurer's lust for gold, probably more. Still it is the usual practice of
white Christian historians to ignore genocide by concentrating upon the motives of
those who are responsible for it. In this regard, many native persons are becoming
less and less infatuated with white historians.
For the native Americans are still an oppressed people, living constantly under
the awful threat of imminent destruction. Tribes still vanish with alarming regularity, leaving none to mourn their vanished beauty and their thousands of years of creative cooperation with the God of us all.

They are still victims of the same greed, violence, arrogance, and racism that
came to their world with Columbus.
Their destruction is not now achieved by gun fire, although the current infestation of the Pine Ridge and Rosebud Sioux reservation by federal forces gives eloquent
witness to the United States' readiness to do so.
Rather the Indians die because
those who dominate the nation still lust after Indian land and resources, and will not
allow the Indians any power commensurate to the need to protect themselves.
They die because the most solemn law of the land in their regard is violated
time and time again by the Government of the United States.
They die because their very existence gives the lie to the Bicentennial bombast.
They die because our system of capitalism, like a vampire, can live only in the
life-blood of victims.
They die because the Church has failed them.
On the reservations, the Church furthers oppression. It preaches a truncated
Christian morality that fosters submission, -Jlt preaches a false peace that frustrates
the revolttion that must occur if the Indian nations are to survive. In its dealings
with non-Indians, the Church curries the favor of those who have favors to curry only
because Indians are poor.
The Church will not apply its Christian ethics to challenge the structural immorality that impoverishes the Indians. Rather it derives its support from these
structures and has all the usual reasons of expediency for not risking its physical
survival by standing with the Indians in opposition to their oppression by those
structures.
Yet it is with

God's people as it

was with Christ himself.

One is either with them, or against them.

Indians themselves are trying to make Christians understand. Many speak
Church through their indifference to it. Others make sterner statements.

to

the
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In 1971, the Hopi informed Christians that their Church is the greatest threat to
their future
ranking ahead of the U.S. Army, Peabody Coal, and the Bureau of Indian

Affairs.
In 1973, in both anger and agony, Vine Deloria, Jr., spoke thus to Christians:
"To have given an adequate answer at Wounded Knee, the Federal Government would have
had to admit that it is and always has been made up of pathological liars. But by
definition, white and Christians, the civilized peoples of the world, do not lie.

The Seeds of Our Redemption
On the one hand, the Indian protestors are intent on demonstrating that
religion and his government are hollow, without honor and without subExperienced Indians regard this desire to show up the bankruptcy of the
stance.
white's values as suicidal. Of course, practically every Indian is convinced that the
white man is corrupt to the core, but many Indians reject attempts to demonstrate as
they beand they point to Vietnam and the massacres of the 1800s
much because
lieve that the white man will kill his opposition rather than win it over by example
"

...

the white

man's

or reason with it."

For the Indian, he says, the dilemma is how to call upon a more universal sense
of justice than the white Christian world can sustain or fulfill.

In 1975, at their July meeting in New Mexico, members of the American Indian
Movement agreed that the institutional church is the greatest enemy of the native
Americans.

Such statements contain either the seeds of our redemption, or the obituary of
the relevance of the Christian Church. They should elicit response other than indignation if the Church is to carry out the mission of its God.
But for a little moment, following the example of the Pontifical Commission on
Justice and Peace, and as a first step toward the repentance and the transformation
that must take place, let Catholics admit it simply:
the Holy Mother the Church, and
her children, have, most greviously,.sinned.

The Washington Post

McGeorge Bundy

The B-1: A Long Look Before Buying
Sometime this month the Senate
debate a defense bill that contains a billion-dollarauthorization for
the actual procurement of the B-l
bomber. This premature and unnecessary proposal, heavily pressed by the
Air Force and by Rockwell International, should be deferred until there
can be a thorough review outside the
pressures created by an election year.
There is no danger in such a delay,
and there could be great advantage.
There is no danger in delay because
there is clear agreement that the B-52
strategic system can be relied on with
confidence for at least a decade to
come. The B-52 has proved to be one
of our most durable and improvable
aircraft. It is not any present need but
an intense desire to get the matter settled their way that is moving the military and industrial advocates of the
81.
But precisely when there is that
sort of pressure for a decision not yet
needed, the Senate should be wary.
The b-l has not completed its technical tests, and to ask Congress to take
its procurement decision before those
tests are complete is to violate the separation between R&D and purchase
on which recent Secretaries of Defense have rightly insisted.
The central difficulty with the B-l is
its extraordinarily high cost. The performance standards originally set for
it have proved unattainable, and its
history, in consequence, has been a familiar one: consistently reduced performance specifications and constantly growing real cost. The 244
bombers the Air Force wants will now
cost $2O to $25 billion, at best, and the
procurement and operation of the full
system will cost many tens of billions
more. Yet it remains undemonstrated,
after a decadeof debate, that there is
any long-term strategic value in what
may be the most costly single clement
in the B-l system?its supersonic cap-

.will

ability.
We sometimes hear that the B-l has
been studied enough. A recent statement by an officer of Rockwell International refers in this vein to scrutiny
by "seven Secretaries of Defense."
But the truth is that the six Secretaries we have had in the last 15 years appear to be divided in their views of

the B-l. Robert McNaraara is necessarily silent on the matter, but there is
little reason to suppose that his views

THE

least one interesting alternative to the
B-l. The manned bomber, once the
dominant element of our strategic deterrent, now necessarily has a very
different role. Today it is a supplementary guarantee against the madness of an attempted surprise attack,
a diversifier that helps frustrate any
Strangelove among Soviet planners. It
is far from clear that the current design of the B-l, which would be the
most expensive single weapons system ever deployed, properly/reflects
this more limited roie. There is impressive testimony that stand-off
bombers with cruise missiles may be
cheaper, more stabilizing and easier
to protect. Without a fresh, thorough,
and comparative review, in which Air
Force and industrial pressures are
firmly subordinated to the national
interest, it will be impossible for the
Congress and the public to have confidence that this high-cost trip is necessary.
It is natural, in a time when there is

Mr. Bundy, president of the Ford
Foundation,was special assistant for
national security affairs to Presidents Kennedy and Johnson from
1961-1966.
of high-cost penetration bombers
have changed in the 14 years since he
successfully opposed the unlamented
B-70. Clark Clifford strongly opposes
the B-l. Melvin Laird and Elliot Richardson favored development but
faced no decision on procurement.
James Schlesinger, while he believes
in the long-run need for a new
bomberof some sort, did not press for
the B-l while in office, placing his
main budgetary emphasis on conventional needs. He has said that a final
decision on this system should await
the completion of its technical tests
and a demonstration that its costs are

"It seems especially

legitimate concern about the military

unwise to make a
procurement decision of

this kind, with tests
incomplete and costs
not clear, in the heat of
an election campaign."
under clear control; it seems reasonable that the Senate should adopt at
least as strong a standard for Itself. It
is true that Donald Rumsfeld appears
to be an enthusiast, but his experience with procurement pressures is
not long.

Far from proving that the matter
has been settled by earlier studies, the
varied judgments of the Secretaries
of Defense of the last 15 years constitute a powerful argument for the Senate to require a hard new look before
it acts on procurement. My own
strong impression is that among disinterested military and civilian experts
no major new weapons system has
ever had such feeble support.
An additional and powerful argument for delay is the emergence of at
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balance

between ourseives and the
Soviet Union, that a new and undeniably

astonishing

weapons

system

should seem attractive to many. But
where is the evidence that throwing
this enormous amount of money at
this one relatively narrow problem
will be good for our side of the balance? The likeliest danger of the next
five years is weakness in our conventional capabilities, especially in relation to Europe, the Middle East, and
the oceans. The B-l is not going to
help us in these areas or in this timespan. The billions we might save by a
less expensive choice could help us
very much indeed.
It seems especially unwise to make
a procurement decision of this kind,
with tests incomplete and costs not
clear, in the heat of an election campaign. History suggests that our judgment on these complex choices has
not been at its best in election years.
There was no great hurry about Hbomb tests in 1952, and no m?sc) le gap
in ly6o. There is no bomber gap today.
Obviously the administration is
preoccupied with politics and worried
about its right-wing critics. But is it
not the constitutional role of the Senate, at such a moment, to assert the
claims of the long-run national interest, and to insist on its right and duty
to get all the evidencebefore it acts?
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INTE\u0154ILIGIOUS
TASKFORCE ON U.S. FOOD POLICY
110 MARYLAND AVENUE, N.E., WASHINGTON, D.C. 20002

202/543-2800

INFORMATION ABOUT THE INTERRELIGIOUS TASKFORCE
The Interreligious Taskforce on US Food Policy is a team of Washington-based professional staff of over twenty Protestant, Roman Catholic, and Jewish national agencies, research centers, and networks, who
work together to facilitate the witness of the American religious community for a responsible US food policy. The national religious groups
cooperating in this effort are listed at the bottom of the page.
The Taskforce seeks to serve the religious community in three principal ways:

--By providing reliable information about and analyses of US food
policy and policy options;
--By identifying and recommending US policy objectives and options
which in the judgment of the Taskforce are morally responsible and
politically feasible;
--By developing and helping to implement political strategies by
which members and groups in the religious community can most effectively

make their witness for desirable policies.
While the Taskforce believes that practically every major US policy
affects the production and distribution of food at home and abroad, and
while it seeks to monitor a wide-range of federal policies, the Taskforce
is concentrating in 1975 on four aspects of US food policy: US food aid
(PL 480), US economic aid and development assistance for other nations,
US domestic food assistance programs, and US agricultural policy.
The information and recommendations developed by the Taskforce are
communicated to members of the religious community through IMPACT/Hunger,
a ten-page bi-monthly resource piece published by IMPACT, an interreligious federal policy information and recommendation service, and through
the magazines, newsletters, and other channels of communication of the
cooperating religious agencies. Persons who desire to receive IMPACT/
Hunger on a regular basis, as well as information and recommendations on
other federal policies, are invited to join the IMPACT network. Details
are on the reverse side.

THE TASKFORCE IS A COOPERATIVE EFFORT OF THESE NATIONAL RELIGIOUS BODIES OR THEIR PROGRAM AGENCIES: AMERICANBAPTIST CHURCHES,
USA
AMERICAN LUTHERAN CHURCH
CHRISTIAN CHURCH (DISCIPLES OF CHRIST)
CHURCH OF THE BRETHREN
EPISCOPAL CHURCH
FRIENDS COMMITTEE ON NATIONAL LEGISLATION
JESUIT CONFERENCE
LUTHERAN CHURCH IN AMERICA
MORAVIAN CHURCH IN AMERICA
NATIONALCOUNCIL OF CHURCHES
NATIONALCOUNCIL OF JEWISH WOMEN
PRESBYTERIAN CHURCH IN THE US REFORMED CHURCH IN AMERICA
UNION OF AMERICAN HEBREW CONGREGATIONS
UNITARIAN UNIVERSALIST ASSOCIATION
UNITED CHURCH OF CHRIST UNITED METHODIST
CHURCH
UNITED PRESBYTERIAN CHURCH IN THE USA
BREAD FOR THE WORLD
CENTER FOR THE STUDY OF POWER AND PEACE
CENTER OF
CONCERN
NETWORK. THE TASKFORCESPEAKS FOR ITSELF.
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George A. Chauncey
Presbyterian Church in the US
Chairman

Sr. Carol Coston, O.P.
Network
Vice-Chairwoman

Judith L. Stone
United Presbyterian Church

Secretary-Treasurer
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The Taskforce speaks for itself only, and not for the religious
bodies who cooperate in its work. It speaks to the religious community,
the general public, and, on occasion, to the US government.
The Taskforce meets semi-monthly to share information, reach consensus on its policy recommendations, and develop common strategies. It
occasionally conducts seminars for in-depth discussion of US policy options,
and arranges for members of the religious community to testify at Congressional committee hearings or to visit members of the Administration
or Congress. The Taskforce cooperates with other private voluntary groups
working for similar goals.
The Taskforce depends for its financial support on grants from national
religious agencies and contributions from interested congregations and
individuals. The annual operating budget of the Taskforce, which provides
for a small office, an Administrative Secretary, publications, and related
expenses, is $41,000. Contributions for the work of the Taskforce are welcome

Interreligious Taskforce on US Food Policy
110 Maryland Avenue, NE
Washington, DC 20002
Enclosed is my check for $5.00 payable to IMPACT. I want to join
the IMPACT network and receive regularly IMPACT/Hunger and other
IMPACT publications prepared by other Washington Interreligious
Staff Taskforces dealing with other federal policy issues. I
understand that IMPACT is an action network and that all participants are expected to communicate with their members of Congress
at least three times a year.
Call on me for help.
Please send me sample publications of the Taskforce and a price list
for quantity orders. I enclose a contribution of $l.OO payable to
INTERRELIGIOUS TASKFORCE ON FOOD POLICY to help cover costs.
I want to support the work of the Taskforce. Enclosed is a contripayable to INTERRELIGIOUS TASKFORCE ON FOOD POLICY.

bution of $

Telephone:

Name:

A/C

-

Street:
State:

City:

Religious Affiliation:

Zip:
Office or staff position,

if any, in a religious organization:
Member of Congress or Cong. Dist,

#:

(Please note: If you desire to join IMPACT and to contribute
to the Taskforce, you need to enclose two checks. Thank you.)
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On energy and its productions, the following items are recommended by the
Center for Science in the Public Interest:

Nuclear Power:

The Fifth Horseman by Denis Hayes is a new review of the multitude of
moral and philosophical as well as technical issues that caused commercial nuclear development to slow dramatically in much of the industrialized world and dimmed its
prospects in developing countries.
Among the issues addressed are the nuclear fuel
cycle, nuclear economics, uranium supplies, safety, environmental impacts, weapons
proliferation, terrorism, and restrictions on civil liberties.
"The most important
decision to be made is political and will be made on the basis of what kind of world
people want to live in.
As increasing numbers of people and countries begin independently and actively to oppose nuclear power, the world may follow." The 68-page book
is available for $2 from the WorldWatch Institute, 1776 Massachusetts Avenue, N.W.,
Washington, D.C. 20036.
Energy Growth Alternatives is a re-issued, special edition of Equilibrium magazine
(July 1974). A dozen articles by such authors as William Ruckelhaus, Sam Love,
Franklin Wallick, and Tom McCall focus on the social implications of the nation's
energy problem. They address the impacts on the poor, the elderly, labor, the cities,
states, and business with a common theme that alternatives must be found to the present emphasis upon continued energy growth.
This well-illustrated, 50-page Issue is
available for $1 from the Center for Growth Alternatives, 1785 Massachusetts Avenue,
N.W., Washington, DC 20036.
A Simple Solution to the Energy Problem by Stephen Tarver is a general overview of
some of the arguments favoring development of wind, solar, solid waste, and other new
energy sources as alternatives to the current dependence on coal and nuclear fuels.
The text emphasizes the need to reform tax laws that favor the latter energy sources
and it offers the 1975 National Electrical Energy Conservation Act (introduced last
year in the Senate and House) as being part of the "solution" to the nation's energy
problem. For price and other Info, write to Wyoming Specialties, PO Box 721,
reprinted 1976).
Gillette, Wyoming 82716 (92 pages
-

of Information on Nuclear Power and the Environment is a helpful 35-page listing of citizen groups, government agencies, and publications dealing with nuclear issues.
It's free from the Pacific Northwest River Basins Commission, PO Box 908,
Vancouver, WA 98660.
Sources

Poverty Profile U.S.A. is a new report on the extent, distribution and causes of poverty in America, compiled by the staff of the Campaign for Human Development. It
has just been published by the Paulist Press, updating previous CHD reports and examining some of the government programs designed to alleviate domestic poverty. It is
not an analysis of the sources of poverty or their solutions but an attempt to arouse
public concern through a realization of the extent of the problem. Copies of Poverty
Profile USA are available for $1 each from the Marketing Department, Paulist Press,
400 Sette Drive, Paramus, N.Y. 07652.

"Ten Days": Ten Days for World Development is a kit produced from the 4th annual
program of a joint Canadian ecumenical education program re^ world needs. It focuses
on Third World demands for fairer distribution of world's riches (theme: New International Economic Order). 3 "newspaper-like" tabloids to help plan activities/provide
background info to be sent to parishes, church groups, etc. For more info, write:
Mr. R. Gardner, National Coordinator; Inter-Church Committee for World Development
Ed; 600 Jarvis Street; Room 219; Toronto; Ontario M4Y 2J6; CANADA.

